AP European History: Summer Assignments
Due Date: Friday, August 16th

Welcome to AP European History. This class is designed to challenge high school students with college-level
material taught at a fast pace. The benefits of this class are numerous. The students will learn an enormous
amount about history, as well as the world today. Furthermore, when applying to college in two years, AP
students will gain an advantage over their classmates who chose a less rigorous schedule. Finally, AP students
will learn academic skills that will benefit them as they take more challenging courses in the future.
Since the volume of information within AP European History is so vast, it is necessary to assign summer work
which will allow us to finish course material in a timely fashion. You are to complete the following assignments
over the summer and turn them in the first day of school:
Memorize the current map of European countries and their locations. Use the map provided to
assist you. Test date: Monday, August 19th
Read chapters eleven and twelve in the Spielvogel textbook and complete the assigned ID/SIGs for
both chapters (see attachment).
Read The Prince by Niccolo Machiavelli. Respond to the questions at the end of the section. Each
answer should be a minimum of 4-5 sentences, and suitable for a college-level class. In other
words, provide sufficient depth and clarity when responding (see attachment).

Please take care of your textbook. If you do not end up taking the class next year, make certain to return your
book as soon as possible. The current cost to replace the textbook is $110. For those that stay in the class, you
will return the textbook at the end of the school year. Enjoy your summer, and we look forward to seeing you
next school year.

Mr. Sanders & Mr. Armendariz

ID/SIGs Format

Students of the Social Sciences are required to define hundreds of people, places, and events pertaining to the
class. This class will follow in that time honored tradition! We have a distinct format for that process that we
call ID/SIGs (Identification/Significance). Do not lift phrases directly from the textbook or any other source.
You are to put the ideas in your own words, and do your own work. Student collaboration on these is not
permitted. When doing the many ID/SIGs for this class, you will follow the following format:
1. Identification: The ID is the traditional definition of the term. Answer basic questions such as, “Who?
What? When? and Why?” In addition, always list the date(s) when applicable. The ID should be short,
similar to what one might find in a dictionary.
2. Significance: This is the importance of the person, place, or event. Included in the SIG would be the
historical legacy of the person, place, or event. This part must demonstrate how this term is connected
to the other terms or address any sort of cause-and-effect relationships. This sections should also
address the Economic, Social, Political, Environmental, and Religious implications. You must include a
minimum of 3-5 SIGs for each person, place, or event.
-SIG Verbs: Use the following terms throughout your SIGs section: represents, demonstrates,
illustrates, is evidence of, is an example of, symbolizes, indicates.

Sample ID/SIGs
1. The Crusades
a. ID: (11th-14th centuries). Western European Christians attempted to regain the Holy Land from
the Muslims. Muslims prevailed.
b. SIG:
i. Exposed Western Europeans to Asian goods in Middle East such as spices, silks,
perfumes, and textiles.
ii. Contributed to Western European’s desire for Asian goods.
iii. Stimulated the quest for a transportation route to avoid the expensive Italian monopoly
over these goods.
iv. Demonstrated the hostility between the cultures of Europe and Asia. Evidence of this
hostility can still be seen to this day.
2. Tobacco
a. ID: A weed that was used for smoking. It was first introduced into Virginia by John Rolfe in
1616.
b. SIG:
i. Became a symbol of the economic prosperity of the English colonies as its popularity
grew throughout the world.
ii. Tobacco would remain a stable crop of Virginia’s economy for years.
iii. The smoking of tobacco became a status symbol for the wealthy and middle classes of
Europe when first introduced in the 17th century.
iv. Tobacco was a product that illustrated the growing desire for “exotic” goods from the
Americas.

ID/SIGs for Chapter
1. Black Death
2. Flagellants
3. The Jacquerie
4. Peasant Rebellions/Re
5. Hundred Years War
6. Joan of Arc
7. English Parliament
8. Holy Roman Empire
9. The Western Great Sc
10. Conciliar Movement
11. Dante’s Divine Comed
12. Petrarch
13. Chaucer’s Canterbury
14. Christine De Pizan

ID/SIGs for Chapter 12:
1. Renaissance
2. The Medici Family
3. Italian City-States
4. Niccolo Machiavelli
5. Humanism
6. Civic Humanism
7. Secularism
8. Individualism
9. Gutenberg
10. High Renaissance
11. Louis XI of France
12. Henry VII
13. Unification of Spain
14. Hapsburg Dynasty
15. John Wyclif
16. John Hus

Class Reading

To help you understand the era that we will study at the beginning of the year, you are to read
excerpts from The Prince by Niccolo Machiavelli and answer the following questions:
1. Describe the personal characteristics of Machiavelli’s model prince.
2. Which leaders from modern times appear to have followed Machiavelli’s advice? Explain.
3. How does Machiavelli view the role of the military in the state? Has the purpose of the military
changed since the 1500s?
4. Why should a prince display the traits of both a lion and a fox?
5. Is Machiavelli amoral as some have claimed, or is the preservation of the civil order the greatest
moral imperative of a political leader?

You can find The Prince online at http://bit.ly/1KkT7B2
To answer these questions, you will need to read Chapters I, XV, XVI, XVII, XVIII, and XXIV.

Excerpts from The Prince by Niccolo Machiavelli
Introduction to the Author
Niccolo Machiavelli was born at Florence on 3rd May 1469. He was the second son of Bernardo di Nicolo Machiavelli, a lawyer of
some repute, and of Bartolommea di Stefano Nelli, his wife. Both parents were members of the old Florentine nobility.
His life falls naturally into three periods, each of which singularly enough constitutes a distinct and important era in the history of
Florence. His youth was concurrent with the greatness of Florence as an Italian power under the guidance of Lorenzo de' Medici, Il
Magnifico. The downfall of the Medici in Florence occurred in 1494, in which year Machiavelli entered the public service. During his

official career Florence was free under the government of a Republic, which lasted until 1512, when the Medici returned to power,
and Machiavelli lost his office. The Medici again ruled Florence from 1512 until 1527, when they were once more driven out. This
was the period of Machiavelli's literary activity and increasing influence; but he died, within a few weeks of the expulsion of the
Medici, on 22nd June 1527, in his fifty-eighth year, without having regained office.

Chapter I: HOW MANY KINDS OF PRINCIPALITIES THERE ARE, AND BY WHAT MEANS THEY ARE ACQUIRED
All states, all powers, that have held and hold rule over men have been and are either republics or
principalities. Principalities are either hereditary, in which the family has been long established; or they are
new. The new are either entirely new, as was Milan to Francesco Sforza, or they are, as it were, members
annexed to the hereditary state of the prince who has acquired them, as was the kingdom of Naples to that of
the King of Spain. Such dominions thus acquired are either accustomed to live under a prince, or to live in
freedom; and are acquired either by the arms of the prince himself, or of others, or else by fortune or by
ability.
Chapter XV: CONCERNING THINGS FOR WHICH MEN, AND ESPECIALLY PRINCES, ARE PRAISED OR BLAMED
It remains now to see what ought to be the rules of conduct for a prince towards subject and friends. And as I
know that many have written on this point, I expect I shall be considered presumptuous in mentioning it again,
especially as in discussing it I shall depart from the methods of other people. But, it being my intention to
write a thing which shall be useful to him who apprehends it, it appears to me more appropriate to follow up
the real truth of the matter than the imagination of it; for many have pictured republics and principalities
which in fact have never been known or seen, because how one lives is so far distant from how one ought to
live, that he who neglects what is done for what ought to be done, sooner effects his ruin than his
preservation; for a man who wishes to act entirely up to his professions of virtue soon meets with what
destroys him among so much that is evil.
Hence it is necessary for a prince wishing to hold his own to know how to do wrong, and to make use of it or
not according to necessity. Therefore, putting on one side imaginary things concerning a prince, and discussing
those which are real, I say that all men when they are spoken of, and chiefly princes for being more highly
placed, are remarkable for some of those qualities which bring them either blame or praise; and thus it is that
one is reputed liberal, another miserly, using a Tuscan term (because an avaricious person in our language is
still he who desires to possess by robbery, whilst we call one miserly who deprives himself too much of the
use of his own); one is reputed generous, one rapacious; one cruel, one compassionate; one faithless, another
faithful; one effeminate and cowardly, another bold and brave; one affable, another haughty; one lascivious,
another chaste; one sincere, another cunning; one hard, another easy; one grave, another frivolous; one
religious, another unbelieving, and the like. And I know that every one will confess that it would be most
praiseworthy in a prince to exhibit all the above qualities that are considered good; but because they can
neither be entirely possessed nor observed, for human conditions do not permit it, it is necessary for him to
be sufficiently prudent that he may know how to avoid the reproach of those vices which would lose him his
state; and also to keep himself, if it be possible, from those which would not lose him it; but this not being
possible, he may with less hesitation abandon himself to them. And again, he need not make himself uneasy
at incurring a reproach for those vices without which the state can only be saved with difficulty, for if
everything is considered carefully, it will be found that something which looks like virtue, if followed, would be
his ruin; whilst something else, which looks like vice, yet followed brings him security and prosperity.

Chapter XVI: CONCERNING LIBERALITY AND MEANNESS
Commencing then with the first of the above-named characteristics, I say that it would be well to be reputed
liberal. Nevertheless, liberality exercised in a way that does not bring you the reputation for it, injures you; for
if one exercises it honestly and as it should be exercised, it may not become known, and you will not avoid the
reproach of its opposite. Therefore, anyone wishing to maintain among men the name of liberal is obliged to
avoid no attribute of magnificence; so that a prince thus inclined will consume in such acts all his property,
and will be compelled in the end, if he wish to maintain the name of liberal, to unduly weigh down his people,
and tax them, and do everything he can to get money. This will soon make him odious to his subjects, and
becoming poor he will be little valued by any one; thus, with his liberality, having offended many and
rewarded few, he is affected by the very first trouble and imperiled by whatever may be the first danger;
recognizing this himself, and wishing to draw back from it, he runs at once into the reproach of being miserly.
Therefore, a prince, not being able to exercise this virtue of liberality in such a way that it is recognized, except
to his cost, if he is wise he ought not to fear the reputation of being mean, for in time he will come to be more
considered than if liberal, seeing that with his economy his revenues are enough, that he can defend himself
against all attacks, and is able to engage in enterprises without burdening his people; thus it comes to pass
that he exercises liberality towards all from whom he does not take, who are numberless, and meanness
towards those to whom he does not give, who are few.
We have not seen great things done in our time except by those who have been considered mean; the rest
have failed. Pope Julius the Second was assisted in reaching the papacy by a reputation for liberality, yet he
did not strive afterwards to keep it up, when he made war on the King of France; and he made many wars
without imposing any extraordinary tax on his subjects, for he supplied his additional expenses out of his long
thriftiness. The present King of Spain would not have undertaken or conquered in so many enterprises if he
had been reputed liberal. A prince, therefore, provided that he has not to rob his subjects, that he can defend
himself, that he does not become poor and abject, that he is not forced to become rapacious, ought to hold of
little account a reputation for being mean, for it is one of those vices which will enable him to govern.
And if anyone should say: Caesar obtained empire by liberality, and many others have reached the highest
positions by having been liberal, and by being considered so, I answer: Either you are a prince in fact, or in a
way to become one. In the first case this liberality is dangerous, in the second it is very necessary to be
considered liberal; and Caesar was one of those who wished to become pre-eminent in Rome; but if he had
survived after becoming so, and had not moderated his expenses, he would have destroyed his government.
And if anyone should reply: Many have been princes, and have done great things with armies, who have been
considered very liberal, I reply: Either a prince spends that which is his own or his subjects' or else that of
others. In the first case he ought to be sparing, in the second he ought not to neglect any opportunity for
liberality. And to the prince who goes forth with his army, supporting it by pillage, sack, and extortion,
handling that which belongs to others, this liberality is necessary, otherwise he would not be followed by
soldiers. And of that which is neither yours nor your subjects' you can be a ready giver, as were Cyrus, Caesar,
and Alexander; because it does not take away your reputation if you squander that of others, but adds to it; it
is only squandering your own that injures you.
And there is nothing wastes so rapidly as liberality, for even whilst you exercise it you lose the power to do so,
and so become either poor or despised, or else, in avoiding poverty, rapacious and hated. And a prince should
guard himself, above all things, against being despised and hated; and liberality leads you to both. Therefore it
is wiser to have a reputation for meanness which brings reproach without hatred, than to be compelled
through seeking a reputation for liberality to incur a name for rapacity which begets reproach with hatred.

Chapter XVII: CONCERNING CRUELTY AND CLEMENCY, AND WHETHER IT IS BETTER TO BE LOVED THAN
FEARED
Coming now to the other qualities mentioned above, I say that every prince ought to desire to be considered
clement and not cruel. Nevertheless he ought to take care not to misuse this clemency. Cesare Borgia was
considered cruel; notwithstanding, his cruelty reconciled the Romagna, unified it, and restored it to peace and
loyalty. And if this be rightly considered, he will be seen to have been much more merciful than the Florentine
people, who, to avoid a reputation for cruelty, permitted Pistoia to be destroyed.[1] Therefore a prince, so
long as he keeps his subjects united and loyal, ought not to mind the reproach of cruelty; because with a few
examples he will be more merciful than those who, through too much mercy, allow disorders to arise, from
which follow murders or robberies; for these are wont to injure the whole people, whilst those executions
which originate with a prince offend the individual only.
And of all princes, it is impossible for the new prince to avoid the imputation of cruelty, owing to new states
being full of dangers. Hence Virgil, through the mouth of Dido, excuses the inhumanity of her reign owing to
its being new, saying:
"Res dura, et regni novitas me talia cogunt
Moliri, et late fines custode tueri."
[Translation: ” . . . against my will, my fate A throne unsettled, and an infant state, Bid me defend my realms
with all my powers, And guard with these severities my shores.”]
Nevertheless he ought to be slow to believe and to act, nor should he himself show fear, but proceed in a
temperate manner with prudence and humanity, so that too much confidence may not make him incautious
and too much distrust render him intolerable.
Upon this a question arises: whether it be better to be loved than feared or feared than loved? It may be
answered that one should wish to be both, but, because it is difficult to unite them in one person, it is much
safer to be feared than loved, when, of the two, either must be dispensed with. Because this is to be asserted
in general of men, that they are ungrateful, fickle, false, cowardly, covetous, and as long as you succeed they
are yours entirely; they will offer you their blood, property, life, and children, as is said above, when the need
is far distant; but when it approaches they turn against you. And that prince who, relying entirely on their
promises, has neglected other precautions, is ruined; because friendships that are obtained by payments, and
not by greatness or nobility of mind, may indeed be earned, but they are not secured, and in time of need
cannot be relied upon; and men have less scruple in offending one who is beloved than one who is feared, for
love is preserved by the link of obligation which, owing to the baseness of men, is broken at every opportunity
for their advantage; but fear preserves you by a dread of punishment which never fails.
Nevertheless a prince ought to inspire fear in such a way that, if he does not win love, he avoids hatred;
because he can endure very well being feared whilst he is not hated, which will always be as long as he
abstains from the property of his citizens and subjects and from their women. But when it is necessary for him
to proceed against the life of someone, he must do it on proper justification and for manifest cause, but above
all things he must keep his hands off the property of others, because men more quickly forget the death of
their father than the loss of their patrimony. Besides, pretexts for taking away the property are never wanting;
for he who has once begun to live by robbery will always find pretexts for seizing what belongs to others; but
reasons for taking life, on the contrary, are more difficult to find and sooner lapse. But when a prince is with
his army, and has under control a multitude of soldiers, then it is quite necessary for him to disregard the
reputation of cruelty, for without it he would never hold his army united or disposed to its duties.

Among the wonderful deeds of Hannibal this one is enumerated: that having led an enormous army,
composed of many various races of men, to fight in foreign lands, no dissensions arose either among them or
against the prince, whether in his bad or in his good fortune. This arose from nothing else than his inhuman
cruelty, which, with his boundless valour, made him revered and terrible in the sight of his soldiers, but
without that cruelty, his other virtues were not sufficient to produce this effect. And short-sighted writers
admire his deeds from one point of view and from another condemn the principal cause of them. That it is
true his other virtues would not have been sufficient for him may be proved by the case of Scipio, that most
excellent man, not only of his own times but within the memory of man, against whom, nevertheless, his army
rebelled in Spain; this arose from nothing but his too great forbearance, which gave his soldiers more license
than is consistent with military discipline. For this he was upbraided in the Senate by Fabius Maximus, and
called the corrupter of the Roman soldiery. The Locrians were laid waste by a legate of Scipio, yet they were
not avenged by him, nor was the insolence of the legate punished, owing entirely to his easy nature. Insomuch
that someone in the Senate, wishing to excuse him, said there were many men who knew much better how
not to err than to correct the errors of others. This disposition, if he had been continued in the command,
would have destroyed in time the fame and glory of Scipio; but, he being under the control of the Senate, this
injurious characteristic not only concealed itself, but contributed to his glory.
Returning to the question of being feared or loved, I come to the conclusion that, men loving according to
their own will and fearing according to that of the prince, a wise prince should establish himself on that which
is in his own control and not in that of others; he must endeavour only to avoid hatred, as is noted.
Chapter XVIII: CONCERNING THE WAY IN WHICH PRINCES SHOULD KEEP FAITH
Every one admits how praiseworthy it is in a prince to keep faith, and to live with integrity and not with craft.
Nevertheless our experience has been that those princes who have done great things have held good faith of
little account, and have known how to circumvent the intellect of men by craft, and in the end have overcome
those who have relied on their word. You must know there are two ways of contesting,[2] the one by the law,
the other by force; the first method is proper to men, the second to beasts; but because the first is frequently
not sufficient, it is necessary to have recourse to the second. Therefore it is necessary for a prince to
understand how to avail himself of the beast and the man. This has been figuratively taught to princes by
ancient writers, who describe how Achilles and many other princes of old were given to the Centaur Chiron to
nurse, who brought them up in his discipline; which means solely that, as they had for a teacher one who was
half beast and half man, so it is necessary for a prince to know how to make use of both natures, and that one
without the other is not durable. A prince, therefore, being compelled knowingly to adopt the beast, ought to
choose the fox and the lion; because the lion cannot defend himself against snares and the fox cannot defend
himself against wolves. Therefore, it is necessary to be a fox to discover the snares and a lion to terrify the
wolves. Those who rely simply on the lion do not understand what they are about. Therefore a wise lord
cannot, nor ought he to, keep faith when such observance may be turned against him, and when the reasons
that caused him to pledge it exist no longer. If men were entirely good this precept would not hold, but
because they are bad, and will not keep faith with you, you too are not bound to observe it with them. Nor will
there ever be wanting to a prince legitimate reasons to excuse this non-observance. Of this endless modern
examples could be given, showing how many treaties and engagements have been made void and of no effect
through the faithlessness of princes; and he who has known best how to employ the fox has succeeded best.
But it is necessary to know well how to disguise this characteristic, and to be a great pretender and
dissembler; and men are so simple, and so subject to present necessities, that he who seeks to deceive will
always find someone who will allow himself to be deceived. One recent example I cannot pass over in silence.
Alexander the Sixth did nothing else but deceive men, nor ever thought of doing otherwise, and he always

found victims; for there never was a man who had greater power in asserting, or who with greater oaths
would affirm a thing, yet would observe it less; nevertheless his deceits always succeeded according to his
wishes,[3] because he well understood this side of mankind.
Alexander never did what he said,
Cesare never said what he did. (Italian Proverb).
Therefore it is unnecessary for a prince to have all the good qualities I have enumerated, but it is very
necessary to appear to have them. And I shall dare to say this also, that to have them and always to observe
them is injurious, and that to appear to have them is useful; to appear merciful, faithful, humane, religious,
upright, and to be so, but with a mind so framed that should you require not to be so, you may be able and
know how to change to the opposite.
And you have to understand this, that a prince, especially a new one, cannot observe all those things for which
men are esteemed, being often forced, in order to maintain the state, to act contrary to fidelity, friendship,
humanity, and religion. Therefore it is necessary for him to have a mind ready to turn itself accordingly as the
winds and variations of fortune force it, yet, as I have said above, not to diverge from the good if he can avoid
doing so, but, if compelled, then to know how to set about it.
For this reason a prince ought to take care that he never lets anything slip from his lips that is not replete with
the above-named five qualities, that he may appear to him who sees and hears him altogether merciful,
faithful, humane, upright, and religious. There is nothing more necessary to appear to have than this last
quality, inasmuch as men judge generally more by the eye than by the hand, because it belongs to everybody
to see you, to few to come in touch with you. Everyone sees what you appear to be, few really know what you
are, and those few dare not oppose themselves to the opinion of the many, who have the majesty of the state
to defend them; and in the actions of all men, and especially of princes, which it is not prudent to challenge,
one judges by the result.
For that reason, let a prince have the credit of conquering and holding his state, the means will always be
considered honest, and he will be praised by everybody; because the vulgar are always taken by what a thing
seems to be and by what comes of it; and in the world there are only the vulgar, for the few find a place there
only when the many have no ground to rest on.
One prince of the present time, whom it is not well to name, never preaches anything else but peace and good
faith, and to both he is most hostile, and either, if he had kept it, would have deprived him of reputation and
kingdom many a time.
Chapter XXIV: WHY THE PRINCES OF ITALY HAVE LOST THEIR STATES
The previous suggestions, carefully observed, will enable a new prince to appear well established, and render
him at once more secure and fixed in the state than if he had been long seated there. For the actions of a new
prince are more narrowly observed than those of an hereditary one, and when they are seen to be able they
gain more men and bind far tighter than ancient blood; because men are attracted more by the present than
by the past, and when they find the present good they enjoy it and seek no further; they will also make the
utmost defense of a prince if he fails them not in other things. Thus it will be a double glory for him to have
established a new principality, and adorned and strengthened it with good laws, good arms, good allies, and
with a good example; so will it be a double disgrace to him who, born a prince, shall lose his state by want of
wisdom.

And if those seigniors are considered who have lost their states in Italy in our times, such as the King of Naples,
the Duke of Milan, and others, there will be found in them, firstly, one common defect in regard to arms from
the causes which have been discussed at length; in the next place, some one of them will be seen, either to
have had the people hostile, or if he has had the people friendly, he has not known how to secure the nobles.
In the absence of these defects states that have power enough to keep an army in the field cannot be lost.
Philip of Macedon, not the father of Alexander the Great, but he who was conquered by Titus Quintius, had
not much territory compared to the greatness of the Romans and of Greece who attacked him, yet being a
warlike man who knew how to attract the people and secure the nobles, he sustained the war against his
enemies for many years, and if in the end he lost the dominion of some cities, nevertheless he retained the
kingdom.
Therefore, do not let our princes accuse fortune for the loss of their principalities after so many years'
possession, but rather their own sloth, because in quiet times they never thought there could be a change (it is
a common defect in man not to make any provision in the calm against the tempest), and when afterwards
the bad times came they thought of flight and not of defending themselves, and they hoped that the people,
disgusted with the insolence of the conquerors, would recall them. This course, when others fail, may be good,
but it is very bad to have neglected all other expedients for that, since you would never wish to fall because
you trusted to be able to find someone later on to restore you. This again either does not happen, or, if it
does, it will not be for your security, because that deliverance is of no avail which does not depend upon
yourself; those only are reliable, certain, and durable that depend on yourself and your valor.

